chapter seven

Doctrine of the Day of the Lord

7:1 After this I saw four angels standing at the four corners of the earth, holding back the four winds of the earth, so that no wind should blow on the earth or on the sea or on any tree.  {meta, (pa)--ou-toj (apdan-s) only time this phrase is used in Rev. and here introduces a parenthesis--ei=don (viaa--1s)--te,ssarej (a-cam-p)--a;ggeloj (n-am-p)--i[sthmi (vpraam-p) having taken their positions--evpi, (pa)--h` te,ssarej gwni,a (n-af-p) lit. a corner, figuratively used of the four directional extremes of  planet earth--h` gh/ (n-gf-s)--krate,w (vppaam-p) lit. to hold with the hand, to have power--o` te,ssarej a;nemoj (n-am-p) winds, very often used of strong or gusty winds, a figure here for Divine judgment, see Rev. 6:13--h` gh/ (n-gf-s)--i[na (cs)--mh, (qn)--pne,w (vspa--3s)--a;nemoj (n-nm-s)--evpi, (pg)--h` gh/ (n-gf-s)--mh,te (cc)--evpi, (pg)--h` qa,lassa (n-gf-s)--mh,te (cc)--evpi, (pa)--pa/j (a--an-s)--de,ndron (n-an-s) every tree}

Exposition vs. 1

1. As we pointed out in the outline of this book, chapter seven forms a parenthesis that provides us supplemental information without advancing the narrative chronologically.

2. Further, its placement between the opening of the sixth and seventh seal demands that it be treated as an interruption to the chronological flow.

3. The chapter is comprised of information with respect to two groups of believers that live during Daniel's 70th week; one group composed entirely of Jews and the other composed of a multitude from every nation, tribe, people, and language.

4. The very fact that they are dealt with together in this parenthesis is a clear indication that there is some relationship between them.

5. The fact that this interlude is placed here is designed to highlight the difference between the elect and the masses of negative volition that characterize Daniel's 70th week.

6. The rhetorical question that was asked at the end of chapter six is now answered here as believers are contrasted with their unbelieving counterparts.

7. This chapter also contains the answer to the questions about whether or not the gospel will be proclaimed during Daniel's 70th week and whether or not people will be saved.

8. While the Church has been delivered from that hour of testing, this first group is composed of people that will be delivered through Daniel's 70th week.

9. John uses the phrase meta, tou/to (meta touto—after this) or the plural after these things several times in this book to introduce a new unit of material; this phrase is not temporal and does not advance the chronology of the book as a whole.

10. However, it does advance John’s chronology, signifying that this refers to a new vision that he saw next in sequence, but does not indicate that it chronologically follows the previous section.

11. For the first time in this book, we are introduced to the fact that angels are going to be quite active in Daniel's 70th week, working to fulfill the will of God with respect to this planet and those on it.

12. Here, four angels are observed in some way withholding judgment from the earth, while a single angel announces that an unspecified number of angels will be involved in sealing the 144,000.

13. The Greek term standing is a perfect participle, which is designed to communicate the fact that they have been stationed there by God and continue to stand their post.

14. The emphasis here, as it is with many stative verbs, is not the past fact that they were stationed there but the present reality (as accurately expressed by the English present tense) that the results have become the act.

15. The next phrase the four corners of the earth has created a great deal of controversy, causing people to denounce the “unscientific” nature of the Bible.

16. While critics will commonly point to several passages that refer to the four corners of the earth, such as in Isaiah 11:12, they often fail to grasp that this is a colloquialism, an idiom that is still used today to portray the four compass extremities of the planet.

17. People regularly use idioms to express themselves and these are not to be taken as strict scientific terms to express various concepts, such as the rising and setting of the sun.
18. Hopefully, most believers have sufficient education to recognize that the earth rotates on its axis around the sun, and this produces the visual illusion of the sun rising or setting.

19. This is the problem of the wooden-headed literalist; he takes every comment at face value and does not allow for normal and natural human expressions.  “I’m freezing to death” simply means that it is cold, not that I am literally becoming a block of ice.
20. While we have clearly taught that the Bible is not designed to be a textbook for science, we have also maintained that when the Bible touches on scientific information it is completely accurate.

21. The critics of the Bible argue that passages such as this one contributed to the erroneous idea that the earth was flat, having four distinct corners.

22. However, Isaiah wrote during the 8th century BC, and he was well aware of the fact that the earth was round.  Isa. 40:22

23. Further, if one divided the earth in half from north to south, and in half from east to west, it would divide the sphere into four distinct quadrants.

24. That is very likely how we are to take the term gwni,a (gonia), which would refer to the four quadrants that were formed with such a division.

25. The phrase the four corners of the earth is designed to speak of global authority and the fact that the sovereignty of God extends to every portion of planet earth.

26. The present active participle of krate,w (krateo—holding) has the sense of restraining, preventing, or holding something back.

27. This participle, like the previous one standing, stresses ongoing action and the phrase may be translated standing firm and restraining.
28. While we are not told why the angels need to hold the winds back, the clear implication is that the winds are dangerous, and pose a threat to the land, sea, and trees.

29. Since this passage focuses on the disasters that will befall the earth, sea, and trees, this demands that we place this event before the second, third, and fourth seals.

30. This is based on the fact that warfare, famine, and plagues would definitely affect the physical environment in a massive way.

31. Therefore, this parenthetical section must precede the events that are described by seals two, three, four, and six.

32. This is the reason that we place it chronologically at the outset of Daniel's 70th week, which will be further confirmed by the fact that none of the winds of destruction are allowed to blow on the planet before these 144,000 Jews are sealed.  Rev. 7:3

33. The first question that must be addressed is whether or not these four winds are to be taken as literal winds or whether they are figurative for something else.

34. Some interpreters have taken the winds to be literal and suggest that they refer to the bizarre weather patterns that will become the norm in Daniel's 70th week.

35. Their position is supported by the fact that the weather will be impacted by the events of Daniel's 70th week, and by the direct action of the two witnesses.  Rev. 11:6, 16:8,21 

36. However, it is clear from a cursory study of the rest of this book that the term winds is never used again and the judgments that devastate the planet have nothing to do with earthly breezes, tornadoes, hurricanes, etc.

37. Therefore, the only interpretation that this term allows in this context is a figurative one, one that was common to the Old Testament and Jewish apocalyptic literature.

38. Wind is used figuratively in the Old Testament to symbolize the concept of Divine judgment.  Ps. 77:18,104:4; Prov. 1:27, 10:25; Isa. 66:15; Jere. 49:32,36-37

39. The phrase the four winds is used eight times in the Bible, but this is the only place where it is qualified by the genitive of the earth.
40. As we observed in Daniel, the four winds of Heaven refers to the unseen spiritual forces that act on the sea of humanity, resulting in the formation of certain national entities of the last days.  Dan. 7:2

41. In our context, the four winds of the earth would seem to denote unseen but earthly forces that act in a significant manner on this planet.

42. The four primary winds of earthly power that affect civilizations on the entire planet are military power, political power, religious power (not from doctrine but from the source of men), and economic power.

43. A study of the phenomenon of wind reveals that if four winds coming from different directions were released simultaneously, the effect would be a massive whirlwind that would be catastrophic in nature.

44. This passage is then symbolic of the fact that God will restrain certain aspects of human power until He is ready to withdraw His restraint and allow these four powers of humanity to act as they choose, apart from God impeding them.

45. This fits quite well with the fact that the events of the first six seals are basically caused by men as the seals are broken (restraint is removed) and not by a “direct judgment” from God.

46. This passage is teaching that none of the horrific events that have been described up to this point will come to pass until God sovereignly allows them.

47. This is confirmed by the negative purpose clause that is introduced by i]na mh. (hina me), which has the sense of in order that not/lest.
48. The final phrases regarding the earth, sea, and trees are designed to point to the physical environment, which is so absolutely necessary to human survival and quality of life.

a. The earth emphasizes the things that come from the earth, cultivated crops, and other natural resources, which would certainly impact those that depended on such things.

b. The sea emphasizes the maritime fishing, trade or traffic, and would impact all that rely on seagoing commerce and travel for their livelihood.

c. The trees emphasizes the necessity of this natural resource, as they provide shelter, warmth as fuel, cooling from shade, health through medicines derived from their barks, leaves and flowers, beauty, and the very oxygen we breathe. 

49. Clearly, the destruction of any one of these things would have devastating consequences for the human condition; one cannot truly fathom the results of destruction of all these things on a worldwide basis.

50. As even negative unbelievers recognize, “What are Mother Nature’s life-support services worth?  In one sense, their value is infinite.  The Earth’s economies would soon collapse without fertile soil, fresh water, breathable air, and an amenable climate.”
51. However, as was made clear in chapter six, mankind is so stupid, devoid of knowledge that they actually destroy the very environment that they need to survive on this planet.  

52. From the doctrinal perspective, it is quite comforting to know that even the earthly forces that would destroy the planet are controlled by God through the agency of angels.

7:2 And I saw another angel ascending from the rising of the sun (East), having the seal of the living God; and he cried out with a loud voice to the four angels to whom it was granted to harm the earth and the sea,  {kai, (cc)--ei=don (viaa--1s)--a;lloj (a--am-s) emphasis is on another of the same kind--a;ggeloj (n-am-s)--avnabai,nw (vppaam-s) to ascend, to go up--avpo, (pg)--avnatolh, (n-gf-s) lit. from the rising or from the east--h[lioj (n-gm-s) same phrase in Rev. 16:12--e;cw (vppaam-s)--sfragi,j (n-af-s) a seal--qeo,j (n-gm-s)--za,w (vppagm-s)—kai, (cc)--kra,zw (viaa--3s) to cry out, to shout--fwnh, (n-df-s)--me,gaj (a--df-s) in or with a loud voice--o` te,ssarej a;ggeloj (n-dm-p)--o[j (aprdm-p)--di,dwmi (viap--3s)--auvto,j (npdm3p)--avdike,w (vnaa) to harm or inflict damage, functions as subject of didomi--h` gh/ (n-af-s)--kai, (cc)--h` qa,lassa (n-af-s)}

7:3 saying, "Do not harm the earth or the sea or the trees, until we seal the bond-servants of our God on their foreheads."  {le,gw (vppanm-s)--mh, (qn)--avdike,w (vmaa--2p) single command, do not inflict damage, indicating that nothing had been harmed yet--h` gh/ (n-af-s)--mh,te (cc)--h` qa,lassa (n-af-s)--mh,te (cc)--to. de,ndron (n-an-p) a tree, used of various types of trees--a;cri (cs) temporal conjunction until--sfragi,zw (vsaa--1p) we seal--o` dou/loj (n-am-p)--o`/ qeo,j (n-gm-s)--evgw, (npg-1p)--evpi, (pg)--to, me,twpon (n-gn-p) 8X, all in Rev. lit. the space between the eyes, the brow or forehead--auvto,j (npgm3p)}

7:4 And I heard the number of those who were sealed, one hundred and forty-four thousand sealed from every tribe of the sons of Israel:  {kai, (cc)--avkou,w (viaa--1s)--o` avriqmo,j (n-am-s)--o` (dgmp+) sfragi,zw (vprpgm-p) lit. the ones being sealed, note all usages here in perfect tense--e`kato,n (a-cnf-p) one hundred--tessera,konta (a-cnf-p) forty--te,ssarej (a-cnf-p) four--cilia,j (n-nf-p) thousands, contrast Rev. 5:11 for a general number--sfragi,zw (vprpnm-p) were being sealed—evk (pg)--pa/j (a--gf-s) every--fulh, (n-gf-s)--ui`o,j (n-gm-p)--VIsrah,l (n-gm-s) this phrase is used 635 times in the Bible, and means exactly what it implies}

Exposition vs. 2-4

1. The second part of this supplemental vision is introduced with the very common phrase and I saw, which emphasizes the preferred form of testimony.

2. John now sees another angel, who is identified variously by interpreters; however, if an angel is not named in this book, as is true in the vast majority of cases, it is useless to speculate since no dogmatic identification is possible.

3. This angel is described by the adjective a]lloj (allos—another) to denote that he was of the same nature as the four elect angels mentioned in verse 1.

4. He is clearly an angel with great authority as seen in the fact that he commands the other angels and is in possession of the seal of the living God.

5. This angel is observed moving up from a lower place to a higher one, as he is ascending from the rising of the sun.
6. The phrase from the rising of the sun is another idiom that means from the east, and this figure has occasioned a great deal of discussion.

7. Some take this as a symbol of divine blessing, since the east is the first source of light and the direction in which Eden was established.  Gen. 2:8

8. Others see this as an allusion to Ezekiel 43:2-4 and suggest that this refers to the glory of the Lord and the direction by which He enters the millennial temple.

a. This is unlikely since we are not dealing with the Lord here but an angel, and our passage has nothing to do with the third temple.

9. Since the angel is viewed as rising in the east just as the sun does each new day, this is likely a poetic way of describing the “new day” for the remnant of Israel, which will eventuate in millennial blessing.  Mal. 4:2

10. As in the passage in Malachi, there is a strong contrast between the events of the Day of the Lord as viewed from the perspective of those that are negative and from the perspective of those that are positive.  Mal. 4:1-2; Rev. 6:16-17

11. This angel is depicted as having/holding the seal of the living God, which is designed to picture the fact that this angel is carrying God’s signet ring or official stamp.

12. In the ancient world, the signet ring was used by kings, officials, and those in authority to authenticate documents, validate owenership, provide protection, and privelege for those that had it.

13. In the Greco-Roman cults the seal was very closely connected with the god being worshiped, and provided a special power to the one wielding it.

a. The suggestion was that one that had the seal was under the protection of that particular god.

b. In the cults of Cybele, Attis, and Mithras, the worshipers were sealed to indicate that they belonged to that god.

14. This signet or seal belongs to the living God, which is a common designation in both the Old Testament and the New Testament to denote the reality of God’s eternality, this title being found some 27 times.  

15. Clearly, this is designed to contrast the God with the dead idols that men have chosen to worship over the course of human history, as well as His current activity on behalf of His people.

16. While modern humanity may not be involved in the worship of inanimate representations of deity, they are clearly engaged in the worship of money, power, sex, celebrity, technology, science, medicine, and a host of other things that cannot provide salvation or security.

17. This angel now shouts with a loud voice, providing instruction to the other four angels that were introduced in verse 1.

18. The loud voice is a phrase that is used some 19 times in Revelation and certainly emphasizes the importance of what is being said.

19. In this case, it is designed to draw attention to the significance of what is being accomplished among the remnant of the positive Jews on planet earth.

20. The four angels he addresses are the same four angels that were introduced in verse 1, and here we learn that they have been granted the right to harm the earth and sea.
21. The verb di,dwmi (didomi—to give) is used regularly throughout this book to denote the sovereign determination of Jesus Christ to allow certain individuals the power, right, or authority to act.

22. It was used several times in chapters 2-3 and Jesus Christ was clearly the one promising to give certain blessings to believers.  Rev. 3:21

23. While the latter portion of verse 2 mentions only the ability to harm the earth and the sea, the fact that the trees are omitted in this verse is not significant since they are mentioned again in verse 3.

24. The Greek term that is translated harm is quite appropriate in this context since it has the nuance of suffering wrong or injustice at the hands of another.

25. The wrong that the environment suffers in this context is not specifically due to God’s actions as much as it is based on the destructive practices of mankind, which actions the angels are restraining.

26. The command to the four angels is recorded in verse 3, which makes explicit that their restraint of the four winds of the earth was what prevented damage to the earth, sea, and trees.

27. This restraint is to last only to a certain point as seen by the use of the Greek term a;cri (achri—until, up to the time), a conjunction which denotes the terminus ad quem.
28. As mentioned previously, the purpose of the sealing of the bond-servants of the living God is to denote ownership and provide protection from the coming devastations.

29. We are told expicitly in Revelation 14:1 that the seal consists of the name of the Lamb and the name of His Father having been written on their foreheads.
30. Nevertheless, there has been a massive amount of fruitless and empty speculation about the seal, but we must stick with only that which has been clearly revealed in the Word of God.

a. Some have suggested that it is water baptism.

b. Some have suggested that it involves the keeping of the Jewish sabbaths.

c. Some have stated that it is the filling of the Holy Spirit.

d. Some spiritualize it to mean in the mind instead of upon the forehead.

31. While the concepts of ownership and protection are clearly in view, there is an Old Testament passage that depicts the fact that God placed a mark on the foreheads of the remnant to indicate that they belonged to Him and to protect them from a coming judgment.  Ezek. 9:3-10

32. While it does not appear that the mark in Ezekiel was visible to men, it was clearly visible to God and the angels.  Rev. 9:4

33. There has been a great deal of discussion as to whether or not the mark/seal will be visible physically or if it will only be visible in the spiritual realm.

a. The text here cannot be used to document either position since it does not explicitly describe the mark or its visibility.

b. The other things that are or have been sealed by God were not marked with a visible, overtly obvious sign.  Jn. 6:27; IICor. 1:22; Eph. 1:13, 4:30

34. Some have argued that this seal is obviously antithetical to the mark of the beast and so must be visible; however, there is a different term used for the mark of Antichrist, and it does not say that the beast seals his followers.

35. What is clearly obvious is the contrast between the beast and his inability to protect his marked people and God, who is perfectly able to protect this sealed group.

36. The Greek term me,twpon (metopon—forehead), which is used eight times and only in the book of Revelation, refers to the space between the eyes and appears to be used literally every time.

37. The forehead, like the neck, is a symbol for your volitional response to God, and in this case is representative of the positive volition among the Jewish remnant.  Isa. 48:4

38. It was not only common for a mark on the forehead to denote ownership in the ancient world, it was also used to demonstrate allegiance.

39. Therefore, this seal is given through an angelic intermediary to mark the servants of God that will function throughout the course of Daniel's 70th week and the seal represents God’s acknowledgement and approval of their positive volition.

40. The fact that they are sealed by an angel and not by the Holy Spirit suggests that this group is not evangelized in traditional manner and not part of the church, which is no longer present on the planet.  ICor. 1:22; Eph. 1:13, 4:30

41. In fact, some have suggested that their salvation will be similar to the manner in which Saul was converted, and lacking in human agency.

42. It is clear from the preceding passages that our sealing in the Church Age occurred at the point of salvation and is fait accompli (an accomplished and apparently irreversible act), and this act is still clearly future from our time.

43. These facts make it quite clear to the honest interpreter that the Church is not at all in view in this passage and the literal words speak for themselves.

44. The general term bond-servants that was used in verse three is now made explicit, and must be limited to the 144,000 in this context.

45. While the term bond-servant is used for believers in some contexts (Eph. 6:6; IPet. 2:16), it is more precise than that and is often used to denote those that have some special ministry before the Lord.  Rom. 1:1; IITim. 2:24; James 1:1

46. The use of this term would suggest that these 144,000 Jews serve Christ in a special capacity as communicators of the truth during the 7 years of Daniel's 70th week.

47. The primary bone of theological contention and debate centers around the identification of the 144,000.

a. Many interpreters take the group to refer to Israel.

b. Some say that it refers to the church.

c. Some attempt to say that the group is comprised of Old Testament and New Testament believers.

d. Some cults, like the Jehovah’s Witnesses claim that they are the 144,000.

48. We will not waste time with the false teachings of the Jehovah’s Witnesses and the Watchtower interpretations of the Bible.

49. As we have previously demonstrated, the 24 elders represent the Church Age crowd in the persons of their leadership, so this group cannot be identified as the church.

50. As some interpreters have rightly recognized, “There is no clear-cut example of the church being called Israel in the New Testament or in ancient church writings prior to 160 AD.”
51. Further, the term Israel is always used of the Jewish people in both the Old and New Testaments, and the emphasis on every tribe can hardly be spiritualized to refer to the church, with twelve heretofore unknown divisions.

52. To state that the phrase sons of Israel ever refers to anything other than the Jews is to ignore the literal meaning of the word and its use in the Scripture.

53. Therefore, given the timing of this vision and the individuals involved, this group is comprised of 144,000 literal Jews, with 12,000 coming from each of the tribes that are listed.

54. As John ponders this vision, he receives audible revelation about the number of those that are about to be sealed on their foreheads.

55. This audible revelation is designed to further strengthen the fact that this number is to be taken literally and not spiritualized to mean something else.

56. Many interpreters seek to explain the number away and refuse to take it literally, suggesting that it stresses completeness, is symbolic of the whole church, or means something else.

57. This group of believers, who will convert immediately following the rapture and be sealed by a group of angels, does not represent the totality of believers that will be saved during Daniel's 70th week.

58. Further, it does not even represent the totality of Jews that will be saved after the rapture; rather, it represents the rather small group of Jews that will function as ambassadors on God’s behalf and will apparently survive all the horrific events of Daniel's 70th week.  Rev. 14:1-5

59. That this group is unique should hardly be surprising, and Revelation 14 provides us further information about the nature of this band, their lifestyle, and ultimate success.  Rev. 14:4-5

a. They are all Jewish males.

b. They are celibate, which is an absolute necessity for the rigorous, dangerous, and international mission they execute;  the nature of their mission and the hardships of Daniel's 70th week preclude the ability to protect and care for a right woman.

c. Since they cannot marry, they are willing to remain chaste for their entire lifetime; therefore, they are called virgins.

d. They certainly illustrate the law of supreme sacrifice in order to fulfill the will of God for their lives, and serve as a visible witness of God’s will in sexual matters.

e. They are completely faithful to their assignment and demonstrate their loyalty by following the Lamb wherever He goes, in contrast to the world that followed the beast.  Rev. 13:3

f. They are believers that have been redeemed by Jesus Christ, demonstrating that they have not been, nor are they sinless.

g. They receive the commendation that they are irreproachable with respect to their verbal fidelity to the truth, and that is the nuance of blameless.
h. The designation first fruits indicates that they are the first wave of converts at the outset of Daniel's 70th week, just as Christ is the first fruits of the resurrection.  ICor. 15:20,23

i. This further confirms the interpretation that the Church Age has ended and that these converts represent the first part of Israel’s spiritual awakening.

60. They are faithful to the doctrine under the most dangerous of conditions and will serve to deliver God’s messages during Daniel's 70th week.

a. This obviously includes the gospel message.

b. The message to vacate the U.S.  Isa. 48:20; Jere. 50:4-8, 51:6,45-46

c. They will likely expose Antichrist and his lies as the two witnesses do.  Rev. 11:7

61. This is consistent with the fact that God does not ever leave Himself without witness in this world, and has always had those that were faithful to him in every era of history.  Rom. 11:4

62. While the passage in Revelation 14 has been taken by some to refer to the heavenly Mount Zion, all other usages of this term in the Old Testament (21X) refer to the earthly Mount Zion.  IIKings 19:21

63. There is only one usage of Mount Zion in the New Testament that refers to the heavenly Zion, that is addressed to Church Age believers and should not be read into Daniel's 70th week.

64. This suggests that this group of believers will survive the entire 7 years of Daniel's 70th week and are seen standing with the Lord on Mount Zion at the conclusion.  Isa. 24:23; Joel 2:32

65. This group will actually fulfill God’s purpose for the Jewish people to be a light to the nations.  Isa. 42:6, 49:6

7:5 from the tribe of Judah, twelve thousand were sealed, from the tribe of Rueben twelve thousand, from the tribe of Gad twelve thousand,  {evk (pg)--fulh, (n-gf-s)--VIou,daj (n-gm-s)--dw,deka (a-cnf-p) 12--cilia,j (n-nf-p)--sfragi,zw (vprpnm-p) were being sealed—evk (pg)--fulh,  (n-gf-s)--~Roubh,n (n-gm-s)--dw,deka (a-cnf-p)--cilia,j (n-nf-p)—evk (pg)--fulh, (n-gf-s)--Ga,d (n-gm-s)--dw,deka (a-cnf-p)--cilia,j (n-nf-p)}
7:6 from the tribe of Asher twelve thousand, from the tribe of Naphtali twelve thousand, from the tribe of Manasseh twelve thousand,  {evk (pg)--fulh, (n-gf-s)--VAsh,r (n-gm-s)--dw,deka (a-cnf-p)--cilia,j (n-nf-p)—evk (pg)--fulh, (n-gf-s)--Nefqali,m (n-gm-s)--dw,deka (a-cnf-p)--cilia,j (n-nf-p)--  evk (pg)--fulh, (n-gf-s)--Manassh/ (n-gm-s)--dw,deka (a-cnf-p)--cilia,j (n-nf-p)}
7:7 from the tribe of Simeon twelve thousand, from the tribe of Levi twelve thousand, from the tribe of Issachar twelve thousand,  {evk (pg)--fulh, (n-gf-s)--Sumew,n (n-gm-s)--dw,deka (a-cnf-p)--cilia,j (n-nf-p)—evk (pg)--fulh, (n-gf-s)--Leui, (n-gm-s)--dw,deka (a-cnf-p)--cilia,j (n-nf-p)—evk (pg)--fulh, (n-gf-s)--VIssaca,r (n-gm-s)--dw,deka (a-cnf-p)--cilia,j (n-nf-p)

7:8 from the tribe of Zebulun twelve thousand, from the tribe of Joseph twelve thousand, from the tribe of Benjamin, twelve thousand were sealed.  {evk (pg)--fulh, (n-gf-s)--Zaboulw,n (n-gm-s)--dw,deka (a-cnf-p)--cilia,j (n-nf-p)—evk (pg)--fulh, (n-gf-s)--VIwsh,f (n-gm-s)--dw,deka (a-cnf-p)--cilia,j (n-nf-p)—evk (pg)--fulh, (n-gf-s)--Beniami,n (n-gm-s)--dw,deka (a-cnf-p)--cilia,j (n-nf-p)--sfragi,zw (vprpnm-p) were being sealed}

Exposition vs. 5-8

1. Verses 5-8 provide us a roster of the 144,000, which are divided equally into 12,000 male converts from the tribes that are listed.

2. While interpreters have allowed their imaginations to run wild in this passage, the literal meaning makes sense and there is truly no reason to seek another meaning or spiritualize this passage.

3. To attempt to read the church in this passage is intellectually dishonest and completely ignores the fact that not one passage of scripture uses the term Israel to refer to the spiritual descendants of Abraham.

4. As one interpreter has noted, “The use of Israel, who is the father of the twelve tribes, coupled with the twelve historical descendants of Jacob makes the context scream against such a conclusion!”
5. The one debated passage that is often cited to document the position that this is the church is Galatians 6:16, which is actually designed to distinguish between believing Gentiles and believing Jews.

6. It should come as no surprise that the emphasis is now back on the Jewish nation since a careful study of the scriptures regarding the Jews reveals that the primary purposes of Daniel's 70th week are the humbling, refining, and restoration of the remnant of Israel.  Jere. 30:5-11; Dan. 12:7,10; Zech. 13:9; Mal. 3:3; Rom. 11:25-29

7. It is not necessary that all or even most of these 144,000 come from the present state of Israel; there is nothing in the passage about the geographical region in which this group is sealed.

8. The fact that the angel who announces the sealing of the 144,000 gives his message to the four angels at the four corners of the earth is an indication that the whole earth must be protected while this process is completed.

9. This leads to the logical conclusion that the 144,000 are not confined to a particular geographic region, but are scattered all over the world.

10. Given the present widespread distribution of the Jewish people, and the clear necessity for the audience of the 144,000 to receive their messages in their own languages, it only makes sense to conclude that these Jews will reside all over the planet.

11. Having documented that these 144,000 are Jewish, it should be understood that they have a unique ministry during unique time of history.

12. As one interpreter has noted, “The need to understand the Jewish point of view and avoid giving offense will be one of the unique purposes for this group.”
13. Some have suggested that their ministry will be largely confined to the Jews, but there is nothing in any of the passages about them that suggests this; in fact, the massive group of believers from all nationalities are intimately connected with the 144,000 by context.

14. Some have further suggested that they will be empowered to perform miracles, which may be true, but they assert this with no supporting documentation.

15. The one prophetic passage that might indicate that their ministry may have a supernatural element is the prophecy in Joel 2:28-32.

16. We now move to the problematic area of these verses, which deals with the listing of the twelve tribes and the order in which they are recorded.

17. There is no list in either the Old Testament or the New Testament that uses this exact order (although the twenty or so lists in the Bible disagree quite remarkably from one another), but the order is similar to the matriarchal birth order.

18. It is clear that this list is unique and does not correspond with any of the other lists such as the land grant list, which would exclude Joseph and Levi; nor is the list based on strict paternity or Manasseh would not be included.

19. The matriarchal order of birth is as follows:

a. Leah: Rueben, Simeon, Levi, Judah, Issachar, Zebulun

b. Rachel: Joseph, Benjamin

c. Zilpah: Gad, Asher

d. Bilhah: Dan, Naphtali

20. The biological and chronological order of birth is Rueben, Simeon, Levi, Judah, Dan, Naphtali, Gad, Asher, Issachar, Zebulun, Joseph, and Benjamin.

21. The order in Revelation is Judah, Rueben, Gad, Asher, Naphtali, Manasseh, Simeon, Levi, Issachar, Zebulun, Joseph, and Benjamin.

22. This list clearly reflects some differences as to who is included and the order in which they are listed.

23. The first difficulty is that that Judah is first and not Simeon, but most recognize that this is based on the fact that the Messiah came from that tribe, thus elevating its status.  Gen. 49:10

24. The absence of Dan from this list is another problem that is generally explained by the fact that the Danites were heavily involved in idolatry.  Jud. 18:18-21,30-31; IKings 12:28-30

25. Several commentators mention the fact that Irenaeus believed that this tribe had been omitted since the Antichrist would arise from it, but this is unsubstantiated and lacking in documentation.

26. The next issue is the inclusion of Levi, the priestly tribe of Israel, and the inclusion of Joseph and Manasseh.

27. Ephraim and Manasseh were the two sons of Joseph, and normally their inclusion in a list depended on whether or not Levi was mentioned.

28. If Levi was omitted, Joseph was also omitted and both Ephraim and Manasseh were included in the roster.

29. Here, Levi is included with Joseph, while Manasseh seemingly replaces Dan.

30. Some have attempted to explain as a scribal error by suggesting that the abbreviation for Manasseh was somehow confused with Dan; however, there is no textual evidence for such a mistake.

31. While many have insisted on making more out of this than it says, the millennial division of the land lists the following tribes: Dan, Asher, Naphtali, Manasseh, Ephraim, Rueben, Judah, Benjamin, Simeon, Issachar, Zebulun, Gad, and a portion for the priests and Levites.  Ezek. 48:1-710,13,23-28

32. Therefore, the only conclusion that should be drawn from this division of the 12 tribes is that these are the twelve groups that have 12,000 men, who are sufficiently positive and will be selected to act as the Lord’s special envoys during Daniel's 70th week.

33. While an individual tribe may be omitted from any list for whatever reason, it certainly appears that the 12 are intact during the Millennium.

34. The passages in Revelation and Ezekiel certainly refute the deceptive notion that the 10 northern tribes of Israel have been lost and its counterpart doctrine, British Israelism.

7:9 After these things I looked, and behold, a great multitude, which no one was able to count, from every nation and all tribes and peoples and tongues, standing before the throne and before the Lamb, clothed in white robes, and palm branches were in their hands;  {meta, (pa)--ou-toj (apdan-p)--ei=don (viaa--1s)--kai, (cc)--ivdou, (qs)--o;cloj (n-nm-s)--polu,j (a--nm-s) a mass of people, a throng, crowd, multitude--o[j (apram-s)--ouvdei,j (apcnm-s)--du,namai (viin--3s)--avriqme,w (vnaa) comp.infin.--auvto,j (npam3s) redundant use of autos—evk (pg)--pa/j (a--gn-s)--e;qnoj (n-gn-s) nation--kai, (cc) including all--fulh, (n-gf-p)--kai, (cc)--lao,j (n-gm-p)--kai, (cc)--glw/ssa (n-gf-p) languages--i[sthmi (vpranm-p) note that this plural is according to sense and not strict grammar--evnw,pion (pg) in the presence of--o` qro,noj (n-gm-s)--kai, (cc)--evnw,pion (pg)—to, avrni,on (n-gn-s)--periba,llw (vprmam-p) also, plural, having clothed themselves or being clothed--stolh, (n-af-p) outer garment, robe, same as 6:11--leuko,j (a--af-p) shining, white--kai, (cc)--foi/nix (n-nm-p) 3X, palm branches—evn (pd)--h` cei,r (n-df-p)--auvto,j (npgm3p)}
7:10 and they cry out with a loud voice, saying, "Salvation to our God who sits on the throne, and to the Lamb."  {kai, (cc)--kra,zw (vipa--3p) crying out, shouting--fwnh, (n-df-s)--me,gaj (a--df-s)—great=loud--le,gw (vppanm-p)--h` swthri,a (n-nf-s) the salvation or deliverance--o` qeo,j (n-dm-s)--evgw, (npg-1p) God is defined by the two phrases that follow--o` (ddms+) ka,qhmai (vppndm-s)--evpi. (pd)--o` qro,noj (n-dm-s)--kai, (cc)—to, avrni,on (n-dn-s)}
7:11 And all the angels were standing around the throne and around the elders and the four living creatures; they also fell on their faces before the throne and worshiped God,  {kai, (cc)--pa/j (a--nm-p)--o` a;ggeloj (n-nm-p)--i[sthmi (vila--3p) who hade been standing, see 5:11--ku,klw| (pg) this prepostion governs the next two genitives also, around--o` qro,noj (n-gm-s)--kai, (cc)--o` presbu,teroj (ap-gm-p)--kai, (cc)—to, te,ssarej zw/|on (n-gn-p)--kai, (cc) adjunctive, also--pi,ptw (viaa--3p) the angels--evnw,pion (pg)--o` qro,noj (n-gm-s)--evpi, (pa)--to. pro,swpon (n-an-p)--auvto,j (npgm3p)--kai, (cc)--proskune,w (viaa--3p)—o` qeo,j (n-dm-s)}
 7:12 saying, "Amen, blessing and glory and wisdom and thanksgiving and honor and power and might, be to our God forever and ever. Amen."  {le,gw (vppanm-p)--avmh,n (qs)--h` euvlogi,a (n-nf-s)--kai, (cc)--h` do,xa (n-nf-s)--kai, (cc)--h` sofi,a (n-nf-s)--kai, (cc)--h` euvcaristi,a (n-nf-s)--kai, (cc)--h` timh, (n-nf-s)--kai, (cc)--h` du,namij (n-nf-s)--kai, (cc)--h` ivscu,j (n-nf-s)--o` qeo,j (n-dm-s)-- evgw, (npg-1p)—eivj (pa)--o` aivw,n (n-am-p)--o` aivw,n (n-gm-p)--avmh,n (qs)}
Exposition vs. 9-12

1. The fact that there is a complete shift in both subject matter (from the 144,000 Jews to an innumerable number of various nationalities) and in scene (from the earth to the throne room of God) should be immediately obvious.

2. Yet, some interpreters foolishly proclaim that the 144,000 Jews are the same group as this massive number of people from every nation, etc.

3. This is the second of five times that John has or will introduce a new section with the phrase meta. tau/ta (meta tauta—after these things).

4. The other usages of this phrase clearly have a chronological implication and are in contexts that demand a sequence of events.  Rev. 1:19, 9:12, 20:3

5. The challenge for the interpreter of this book is to correctly identify the chronological flow and place each section at the proper time.

6. As we have pointed out previously, chapter seven is entirely parenthetical and does not advance the narrative chronologically.

7. In this case, we have moved from the event that preceded any judgments, the sealing of the 144,000, to a scene that occurs after Daniel's 70th week.

8. However, the fact that these two issues are addressed in the same passage is designed to indicate to us that there is an intimate connection between them.

9. That connection is found in the concept of the harvest; the 144,000 Jews are called the first fruits, and this innumerable multitude represents the bulk of the soul harvest that occurs during Daniel's 70th week.

10. John once again uses the verb for seeing to indicate that he was an eyewitness to the events he describes; further, he uses the interjection behold to draw our attention to this great multitude.
11. The Greek term o;cloj (ochlos—multitude) is used of a throng of people that are closely pressed together.

12. While the emphasis is on the number of people or size of the crowd, this term was often used contemptuously to refer to the lower classes, the rabble.  Jn. 7:12,49

12. Of course, the great mass of positive volition does not generally come from the wise, the mighty, the noble, or the elite of this world.  ICor. 1:26-29

13. This massive group is described with an idiomatic expression that is designed to focus on the enormous numbers of people that are visible.

14. This figure of speech is not to be taken literally, since we are dealing with an extremely large but finite number, but is used to indicate that anyone in John’s situation would not be able to ascertain the correct number of people in this throng.

15. This group is defined by the singular phrase from every nation, coupled with the plural forms of tribes, peoples, and tongues, which stresses the comprehensive character of those assembled.

16. While some have commented that this is grammatically clumsy, the emphasis is on the nature of this crowd, while the other three plural terms are used to supplement it.

17. This phrase, or a version of it, is used five times in the New Testament and only in the book of Revelation; however, it is never recorded in the same order.   Rev. 5:9, 7:9, 11:9, 13:7, 14:6

18. This is designed to stress the fact that the order is not the significant issue; the significant issue is the cosmopolitan nature of this group, which is comprised of believers of every nationality.

19. While the identification of these believers is not provided until verse 14, this group is comprised of the exceedingly large number of people that made the salvation adjustment during Daniel's 70th week.

20. One interpretative issue that must be addressed is whether or not this large group contains any Jews, or is strictly Gentile in origin.

21. The language of the passage and the fact that this is the time when the remnant is saved would tend to suggest that Jews and Gentiles were both in this group.

22. However, the clear distinction between the Jews in the earlier part of this chapter and the nations in our passage may suggest that this crowd is comprised of Gentiles only.

23. Further, the when one considers the Old Testament references to the nations. it certainly appears that this term could be used to denote those that were not part of the commonwealth of Israel.  Deut. 26:19, 30:31

24. At issue is whether or not there is a distinction at this point between Jewish and Gentile converts during Daniel's 70th week, or if the Gentile converts are simply to be viewed as part of Israel, as they were in the Old Testament.

25. While I would not be dogmatic at this point, the fact that they apostles are promised thrones to rule over the twelve tribes of Israel, I think there is a distinction here that focuses on the Gentile converts during Daniel's 70th week.

26. This indicates at least three divisions following Daniel's 70th week, the Church, Israel, and the innumerable multitude of Gentile converts during Daniel's 70th week.

27. As we pointed out in the exegesis, the verb standing is a plural while the subject multitude is singular; this is not based on rules of grammar but on the logical understanding that a crowd is composed of a number of people.

28. The use of the perfect participle is important in that it clearly shows that John is viewing this group as having assembled and not in the process of assembling. cf. pres. part. in Rev. 7:14

29. Secondly, the use of the verb standing is designed to answer the question of 6:17 and clearly indicates that only those that have washed their robes in the blood of the Lamb are qualified to stand before the throne.

30. The fact that they are pictured before the throne and before the Lamb indicates that they are in Heaven, which serves as another point of contrast with the 144,000.

31. There is something interesting here with respect to the fact that they are wearing robes (Greek  stolh,), which appears to be distinct from the garments that were mentioned earlier in this book.  

32. The Greek term i`ma,tion (himation—garments, clothing) is used with respect to Jesus Christ and for the eschatological promises to the church; the term robes does not appear to be used of Church age believers, but those from other dispensations.  Rev. 3:4,5,18, 4:4

33. The white robes symbolize the imputed righteousness of Christ, which is the standard one must have in order to be qualified to enter Heaven.  Isa. 61:10

34. These robes appear to be the festal robes that symbolize the removal of sins and the imputation of Divine righteousness.  Zech. 3:4

35. The further purpose may be to illustrate the fact that there will be a Ph3 distinction between those of us that lived in the Church Age and those that made the salvation adjustment in other eras.

36. As we will observe in verse 14, these believers are said to have washed their robes and made them white, which focuses on the volitional aspect of salvation; it emphasizes the personal choice that one makes to believe in Christ.

37. The next significant thing that John notes about this huge crowd is that they are holding palm branches in their hands.

38. The Greek term foi/nix (phoinix) is used only three times in the New Testament, once for a city (Acts 27:12) and the other two times for the branches of palm trees.

39. In the ancient world, palm branches were used to symbolize festive joy and worship, as well as victory and triumph.

40. This should immediately call to mind the incident that occurred when Jesus traveled from Bethany on the way to Jerusalem for the final time, commonly referred to as the triumphal entry.  Jn. 12:1,12-15

a. To this point, Jesus had refused all their accolades and had not given them any encouragement in regard to their view that He was  there to establish Himself as the King of Israel.

b. Their view was largely a political one as they expected the Messiah to throw off the yoke of Roman rule, establish Israel as a sovereign nation, and bring the Messianic blessings of the Old Testament.

c. This is the reason that they take palm branches, which were used on many festal occasions, including the feast of  Tabernacles.   Lev. 23:40

d. Palms are not only an emblem of victory, but from the time of the Maccabees, had been employed as a symbol of national Israel.

e. They  had  been used during the procession celebrating the rededication of the temple in 164 BC (IIMacc. 10:7), and again after winning of full political independence under Simon in 141 BC.

f. The view of the people was that Jesus was about to free the nation politically from Rome and this liberation was imminent.

g. This is also observed by what the masses cry out as He passes by them; the etymology of the word w`sanna, (hosanna) is found in the root to save, and literally is a prayer for immediate salvation or deliverance.

41. While those at the First Advent were seriously confused and misguided with respect to the mission of Jesus Christ, these believers that come out of Daniel's 70th week are absolutely correct with respect to their understanding.

42. These believers in Revelation are now rightly recognizing the Father and the Son as the source of their temporal and eternal deliverance, as well as the fact that they truly are on the verge of millennial glory.

43. The celebration of their victory is seen in their unified cry as they ascribe their salvation to the One that made it possible; the unity of the multitude is clearly observed as millions of people shout with a singular voice.

44. As we noted in the exegesis, the verbs here are plural while the subject (crowd) is singular; this follows the rules of logical association more than the strict rules of grammar.

45. Their comment should be understood to mean that salvation/deliverance belongs to God or He is the source of it or the agent that provides it; it is not suggesting that God and the Lamb are in need of salvation.

46. There is some disagreement on whether or not their cry is a reference to salvation Ph1 or if they are referring to their recent deliverance from the Antichrist and the Devil’s world.

47. The Greek term swthri,a (soteria) physically means to rescue from danger, to deliver, to preserve in a state of safety.  Acts 7:25; Phil. 1:19:Heb. 11:17

48. Spiritually, it focuses on the ultimate preservation of the soul, which is accomplished in three distinct phases, all of which are detailed in the Word of God.

a. Ph1 salvation, the salvation of the soul at the point of faith in Christ.  Rom. 1:16; Eph. 1:13

b. It is used of Ph2 salvation or sanctification.  IICor. 7:10; Phil. 2:12; IIThess. 2:13

c. It is used of our final deliverance from the body of this death to resurrection glory.  IThess. 5:8-9; Heb. 9:28; IPet. 1:5

49. However, the usages of swthri,a (soteria—salvation or deliverance) in this book seem to focus on the defeat of God’s enemies, and the appropriate meaning would focus on the recent tactical victory.  Rev. 12:10, 19:1

50. At their cry, the angels that had been surrounding the throne, the elders, and the four living creatures fall on their faces before God and offer their worship as well.

51. It certainly appears that anytime any group begins to offer praise to God that it sparks a response from others that hear, causing them to join in the celebration.

52. The scene here is very reminiscent of the scene in chapters 4 and 5, with the addition of the fact that all the angels are said to be involved, as compared to the many angels mentioned previously.  Rev. 5:11 

53. While we do know from the rest of this book that angels are employed for various tasks during Daniel's 70th week, this statement would probably tend to suggest that the bulk of the angels remain in their position surrounding the throne, or have been assembled for this event.  Rev. 7:2, 8:2, 10:1, 14:6,8-9

54. We know from the gospels that angels are quite stimulated when an individual makes the salvation adjustment; when an innumerable multitude makes that adjustment in such a short period of time it must result in a profusion of unbounded joy and celebration.  Lk. 15:10

55. Their ascription of praise follows the seven-fold pattern that we saw in Revelation 5:12, but there are some minor differences.

56. The first is that this is introduced by the particle avmh,n (amen), which denotes their complete agreement with what the multitude has just stated.

57. The second difference is that the list in Revelation 5 was governed by a singular definite article, while the list here has the definite article with each item attributed to God; this simply means that the first passage forms a single whole, while each item here is stressed as a separate quality. 
58. The first term in our list is euvlogi,a (eulogia), which literally means good or fair speech that was designed to praise, laud, or bless another person.

59. The next term do,xa (doxa—glory) first means an opinion, a judgment or view, then an estimate, whether good or bad, and the resulting praise, honor, or glory that comes from that assessment.

60. While there is a sense in which the word refers to the overt splendor, majesty, and brilliance of something that makes it attractive, the sense here is to be taken as the overt praise, glory, distinction, or renown that is accorded to a person.

51. The third thing that is ascribed to the Father is seen in the Greek term sofi,a (sophia), which refers to the ability to use knowledge to arrive at and execute the proper course of action.

52. The wisdom of God refers to His omniscience, His knowledge of all things past, present, and future; this knowledge has manifested itself in the great plan that the angels have observed.

61. The fourth term euvcaristi,a (eucharistia—thanksgiving) is a word that denotes an attitude of gratitude, or the overt act of offering that gratitude by the giving of thanks.

62. Certainly, there is no one that is more worthy of eternal thanksgiving than the God that created us, gave us spiritual life, and offers us all things in His Son is.

63. The fifth term is timh, (time—honor), which basically denotes the worth ascribed to a person, recognition of the person’s value by virtue of His qualities, attributes, rank, or office, and can include the ideas of respect and reverence.

64. The next term du,namij (dunamis), refers to inherent ability or capability to succeed by virtue of having the necessary strength, skill, resources, etc.

53. The ability in view is the absolute ability of God to accomplish all that He determines to do; as we saw in the previous doxology, this same quality is ascribed to the Lamb.

54. The last term is ivscu,j (ischus) is often translated by the word strength, power, or might, and refers to the strength or force that is necessary to effect an outcome.

55. There may be some overlapping of meaning between this term and the word du,namij, but both are definitely related to the Divine attribute of omnipotence.

65. It should be noted that some of these terms are external to God and are offered to Him by His creation (blessing, glory, thanksgiving, and honor), while other attributes are inherent in His person (wisdom, power, and might).

66. Some have suggested that the last portion of the sentence may be taken in two ways:

a. The first suggests that these things are to be ascribed to God forever and ever.

b. The second suggests that God is the subject of the phrase forever and ever and the sense of it is to our eternal God.
67. It may well be that there is a double emphasis here since God obviously lives forever and ever, and is certainly worthy of these qualities for the duration.

68. The angels conclude this doxology with the same strong affirmation that all they have said is true, and that this is the way things should be.

7:13 And one of the elders answered, saying to me, "These who are clothed in the white robes, who are they, and from where have they come?"  {kai, (cc)--avpokri,nomai (viao--3s) this is the only time this word is used in Rev. to respond, to answer, implies an unmentioned comment or question by John--ei-j (apcnm-s)—evk (pg)--o` presbu,teroj (ap-gm-p)--le,gw (vppanm-s)--evgw, (npd-1s)--ou-toj (apdnm-p) emphatic, THESE--o` (dnmp+) periba,llw (vprmnm-p)--h` stolh, (n-af-p)--h` leuko,j (a--af-p)--ti,j (aptnm-p) who--eivmi, (vipa--3p)--kai, (cc)--po,qen (abt) from where, from what place--e;rcomai (viaa--3p)}
7:14 And I said to him, "My lord, you know." And he said to me, "These are the ones who come out of the great tribulation, and they have washed their robes and made them white in the blood of the Lamb.  {kai, (ch)--ei=pon (vira--1s)--auvto,j (npdm3s)--ku,rioj (n-vm-s) used here in the sense of polite address--evgw, (npg-1s)--su, (npn-2s)--oi=da (vira--2s)--kai, (ch)--ei=pon (viaa--3s)--evgw, (npd-1s)--ou-toj (apdnm-p)--eivmi, (vipa--3p)--o` (dnmp+) e;rcomai (vppnnm-p) note present part.—evk (pg) --h` qli/yij (n-gf-s)--h` me,gaj (a--gf-s)--kai, (cc)--plu,nw (viaa--3p) 3X, to wash something, to clean it--h` stolh, (n-af-p) outer garments, robes--auvto,j (npgm3p)--kai, (cc)--leukai,nw (viaa--3p) 2X, to whiten clothing by a special process, to make white, to bleach--auvto,j (npaf3p)—evn (pd) in or with—to. ai-ma (n-dn-s)—to. avrni,on (n-gn-s)}
Exposition vs. 13-14

1. Verse 13 begins with a rhetorical question asked by one of the elders that is designed to help John (and the reader) answer the question about this great multitude he has just observed.

2. The fact that the elder responded indicates that there was a question in the mind of John; it does not indicate whether or not the question was ever verbalized.

3. It certainly appears that no question was asked and the irony here is that the answer comes in the form of a question.

4. John certainly had enough doctrine to recognize the part that Israel and the Church were to play in God’s plan, but he appears to have no frame of reference with respect to those that convert to Christ during Daniel's 70th week.

5. This group must have been completely unknown to him at this point, and John responds with a polite statement that acknowledged the elder’s understanding of the nature of this group of people.

6. The use of ku,rioj (kurios—lord) is not to be taken in the sense as a title for deity; rather, it is to be understood in the sense of polite address.

7. John uses the pronoun su. (su—you) to emphasize that it is you, not I that knows the answer to the two-fold question, thereby confessing his ignorance and allowing the elder to answer his own question.

8. Some have attempted to use this verse as documentation that the elders cannot refer to the church as they suggest “One of the elders answered argues against any attempt to identify the twenty-four elders with the church as some pretribulationists attempt to do. The elders are not a monolith. They act as individuals as well as a group.”

9. As we have pointed out, the elders are themselves 24 distinct individuals, as indicated earlier in this book, and the church is here represented by its leadership.
10. The elder immediately draws attention to the group in view as he literally asks, These, the ones being clothed in white robes, who are they and from where have they come?
11. The elder responds by answering the questions in somewhat of a reverse order, first identifying the group by the explicit period of history from which they came, and implicitly stressing the fact that they are believers.
12. The grammar of his response, as he uses the articular present participle of e;rcomai (erchomai—the ones coming) have caused some to suggest that this action is in progress at the time he is speaking.
13. They state that the present participle retains its temporal force, and this indicates that the souls of these believers are still in the process of arriving.
14. However, as Grant Osborne points out, “In this context, this substantival clause must be interpreted in the larger context.  The finite verbs that follow are aorist, and so is the verb in the initial question that leads to the response.  Thus the atmosphere of the whole deals with an event that has already occurred.”

15. The next area of debate centers on the phrase evk th/j qli,yewj th/j mega,lhj (out of the great tribulation), and whether or not it is a technical phrase that refers to the Great Tribulation, or is simply descriptive of some terrible time of persecution.
16. As some correctly argue, the other four usages of qli/yij (thlipsis—tribulation) in this book all appear to be non-technical and are found in very general contexts.  Rev. 1:9, 2:9,10,22
17. However, there are only four occasions in the New Testament when the adjective me,gaj (megas—great) is used with this term and the most notable is certainly Matthew 24:21.
18. Secondly, the elder is answering the question asked in verse 13b about the origin of this great multitude, which usually implies a specific location.
19. However, we know that this huge crowd did not come from one particular geographic location as seen in the description of it in verse 9; yet this is the normal answer that one would expect to a question that asked “where”?
20. Therefore, his answer does not relate to a place, but to a specific time, which John recognized as the same time that Jesus had predicted at the First Advent. 
21. This fully explains the use of the definite article, which is designed to reflect his previous knowledge about this period of history that is called the tribulation the great one.
22. The nuance of the adjective me,gaj (megas—great) would encompass the ideas of extent (it will affect the entire planet), as well as intensity and degree (such as has never occurred nor ever shall).
23. This is the period of time that we have seen referenced in a number of places, and covers the last 3½ years of Daniel's 70th week, and is known as the time of Jacob’s distress.  Dan. 12:1; Jere. 30:7
24. The fact that he calls attention to this crowd by referring to their clothing has caused some interpreters to link this group with the previous group of martyrs that were introduced in chapter 6.  Rev. 6:9ff
25. They suggest that this group has all been similarly martyred, but that is unlikely for a couple of reasons.
a. There is no specific statement to that effect; it is an argument from silence.

b. It is highly unlikely (impossible) that every believer in the Great Tribulation, the second half of Daniel's 70th week, will be martyred.

26. While it is quite likely that many will face that fate during the latter half of Daniel's 70th week, we know that some will survive and move into the Millennium in their physical bodies.  Matt. 25:31-24

27. Therefore, this very large group is comprised of those believers that suffered physical death during Daniel's 70th week, and the manner in which they died is not an issue.

a. Some will suffer martyrdom at the hands of Antichrist.  Rev. 13:78

b. Some will die in the extensive warfare that will seemingly cover the planet.  Rev. 6:4

c. Some will die due to physical deprivation.  Rev. 6:6

d. Some will die from the nuclear fallout and other forms of plague.  Rev. 6:8, 8:11

e. Some may simply die as part of the normal course of life and aging. 

28. The answer to the first portion of the question in verse 13b is found at the end of verse 14 and answers the question these, who are they?
29. The verb plu,nw (pluno—washed) is unusual and is only used three times in the New Testament.  Lk. 5:2; Rev. 7:12, 22:14

30. It is used in a literal sense from Homer down especially in reference to washing clothing, but must be taken in a figurative sense in this context.

31. Obviously, one does not wash clothing and make it clean by immersing it in blood, which most certainly would not make it white.

32. Most recognize this as a figure that denotes the appropriation of salvation by virtue of faith in Christ and His work on the cross.

33. The interesting thing in this context is that the multitude is the subject of the two verbs washed and whitened/made white.
34. Therefore, this passage is teaching the same thing in a figurative way that Paul taught in Romans 5:1,9.

a. The blood of the Lamb, the spiritual work of Christ on the cross, is the actual agent of cleansing.

b. One applies the blood by believing in Christ and His work.

c. One is cleansed, which is analogous to justification, the forgiveness of sins, and the imputation of +R.  Rev. 1:5

35. While some have attempted to read water baptism into this passage as the cleansing agent, they totally violate the context and simply read their theological biases into the text.

7:15 "For this reason, they are before the throne of God; and they serve Him day and night in His temple; and He who sits on the throne shall spread His tabernacle over them.  {dia, (pa)—ou]toj (apdan-s) used regularly in New Testament, for this cause or reason--eivmi, (vipa--3p)--evnw,pion (pg)--o` qro,noj (n-gm-s)--o` qeo,j (n-gm-s)--kai, (cc)--latreu,w (vipa--3p) originally to serve for hire or payment, to minister to someone, in the New Testament it has the idea of religious service--auvto,j (npdm3s)--h`me,ra (n-gf-s)--kai, (cc)--nu,x (n-gf-s) genitives of time, during the day and during the night—evn (pd)--o` nao,j (n-dm-s) generally, the dwelling place for a god, particularly, the innermost sanctuary as opposed to the entire temple complex--auvto,j (npgm3s)—kai, (cc)--o` (dnms+)  ka,qhmai (vppnnm-s)--evpi, (pg)--o` qro,noj (n-gm-s)--skhno,w (vifa--3s) 5X, Jn. 1:14, all others in Rev. lit. to pitch tents, to live in a camp--evpi, (pa)--auvto,j (npam3p) over them, above them}
7:16 "They shall hunger no more, neither thirst anymore; neither shall the sun beat down on them, nor any heat;  {ouv (qn)--peina,w (vifa--3p) lit. to not become hungry, figuratively to have all one needs, to have no lack--e;ti (ab) yet, with negative, no longer--ouvde, (cc)--diya,w (vifa--3p) lit. to suffer from thirst, to need water, figuratively to be in want, Matt. 5:6--e;ti (ab)--ouvde, (cc)--mh, (qn)--pi,ptw (vsaa--3s) lit. to descend from a higher place to a lower one, to fall, to come down--evpi, (pa)--auvto,j (npam3p)--o` h[lioj (n-nm-s)--ouvde, (cc)--pa/j (a--nn-s) lit. every--kau/ma (n-nn-s) 2X, painful or burning heat}
7:17 for the Lamb in the center of the throne will shepherd them, and shall guide them to springs of the water of life; and God shall wipe every tear from their eyes."  {o[ti (cs) explanatory conj.--to. avrni,on (n-nn-s)--to. (dnns) the one--avna, (pa)--me,soj (ap-an-s) this phrase used 4X, Matt. 13:25; Mk. 7:31; ICor. 6:5--o` qro,noj (n-gm-s)—poimai,nw (vifa--3s) to shepherd a flock, the Lamb is now a shepherd--auvto,j (npam3p)--kai, (cc)--o`dhge,w (vifa--3s) 5X, lit. to escort or lead someone, fig. to teach or instruct them--auvto,j (npam3p)--evpi, (pa)--phgh, (n-af-p) a fountain or spring, a well fed by a spring--u[dwr (n-gn-p)--zwh, (n-gf-s) the Greek word order emphasizes Life, lit. to life’s water springs

--kai. (cc)--evxalei,fw (vifa--3s) 5X, to wipe away, to erase, to eliminate--o` qeo,j (n-nm-s)--pa/j (a--an-s)--da,kruon (n-an-s)—evk (pg)--o` ovfqalmo,j (n-gm-p) here is a good example of ek not meaning out from, the natural sense is away from, tears that have been shed--auvto,j (npgm3p)}
Exposition vs. 15-17

1. The introductory phrase for this reason reaches back to the fact that these believers have washed their robes and made them white in the blood of the Lamb, which is the basis for their position before the throne.

2. Interestingly enough, there is no mention of special rewards, such as the ones directed toward Church age believers in chapters 2-3, since these believers will not have much time for spiritual advance.

3. Therefore, the real focus of this passage is the normal blessings of Heaven for those that make the salvation adjustment during the most traumatic period of earth’s history.

4. It would probably not be very wise to assume that every one of these believers was completely adjusted or oriented in all aspects of doctrine, since many of them became believers only in the recent past.

5. The first comment the elder makes is the second time in this passage that we have been told that they are positioned before the throne.  Rev. 7:9

6. This is designed to impress on the reader the awesome privilege of having access to the throne of God simply based on making the salvation adjustment.

7. The second comment that the elder makes relates to their service within the temple of God.

8. The Greek term translated serve is latreu,w (latreuo), which originally meant to serve someone for hire or pay, came to mean to render service to men or gods, and in the New Testament means to render religious service, homage, or worship.  Lk. 1:74; Acts 7:42

9. As we saw previously in this book, the genitives are not to be taken in the sense of continual day and night service; they are to be understood as genitives of time that indicate that their service can be rendered at anytime day or night, but it is ongoing.  IThess. 2:9; Rev. 4:8

10. As Aune has pointed out, the worship in the temple at Jerusalem normally ceased from the time of the evening sacrifice until the offering of the morning sacrifice, during which time the temple gates were closed.

11. However, the emphasis here is on the fact that the worship will be continuous, provided willingly, and is an obvious source of blessing to this great multitude.

12. The essential issue here is whether this refers to the heavenly temple of God or if it refers to the millennial temple since both appear to be in existence until the descent of the New Jerusalem.  Rev. 21:22

13. Given their position before the throne and the fact that the millennial temple is really not referenced in Revelation, it appears that they will serve God in the heavenly temple until the descent of the New Jerusalem.

14. While there are two Greek terms for temple, our term nao,j (naos) is the only one used in Revelation and the term for the whole complex of temple buildings ivero,n (hieron) is not used at all.

15. This passage does not apply the term priests to these believers, so it may be understood to mean that they are to be considered as being distinct from the Royal Priesthood and the Priesthood of Israel.  Rev. 1:6, 20:6

16. The two distinct categories of priests that are mentioned are the Royal Priesthood, which is a current reality (Rev. 1:6), and the future earthly priesthood that is established at the beginning of the Millennium.  Rev. 20:6

17. The reason that the priesthood is primarily returned to Israel is found in the fact that the Church will serve in more of an administrative capacity during the Millennium, and Israel will once again take its place as God’s glamour nation.  

18. The phrase He who sits on the throne is a reference to God the Father as seen in other places in this book.  Rev. 4:9,10, 5:13, 6:16

19. The Greek of the last portion of this verse has to do with a tent or tabernacle, as it states that God will spread His tent over them.

20. Both the Hebrew and Greek terms for tent or tabernacle are derived from the basic sense of tent, and the emphasis is on the dwelling place.

21. In this case, the immediate context of their suffering during the latter half of Daniel's 70th week coupled with what is said in the verses that follow, emphasizes God’s active blessing and protection as He dwells among and covers them with His presence as with a tent.

22. This teaches that they will not have to concern themselves ever again with any fear, harm, lack, discomfort, or mistreatment.

23. His protective care for this group is detailed in verse 16, which emphasizes that they will not suffer any of the deprivations that they had to endure during their last few years on earth.

24. Primarily, this group of believers will suffer many afflictions during the time of Daniel's 70th week, and these would included:

a. Hunger, which will come as a result of the economic deprivations in general and from failure to comply with the enforced economic system under Antichrist.  Rev. 6:5-6, 13:16-17

b. Thirst, which will come as a direct result of nuclear contamination (Rev. 8:10-11), and the active judgments of God upon the supply of drinking water.  Rev. 16:3-4

c. Tremendous heat, which comes about due to the catastrophic effects of nuclear fallout and further direct judgments by God on the sun.  Rev. 16:8-9  

d. This is demanded by the use of the term sun, and the further reference to every heat.
25. What is recorded in this verse is a free translation of Isaiah 49:10, the most significant difference being the double use of the adverb e]ti (eti-yet, still, again), which emphasizes the idea of never again.
a. This passage is found in the direct context of the Jews fulfilling their position as God’s servant to be a light to the nations.  Isa. 49:5-6

26. Further, the absolute impossibility of these people suffering any of these hardships is eliminated by the use of the double negative in the Greek.

27. While the first portion of verse 16 deals with the physical things that they lacked, the latter portion deals with the external afflictions they endured during their Ph2.

28. The reason for the effects that we have observed in verses 15-16 are introduced by the conjunction o]ti (hoti—because), which introduces the startling image of the Little Lamb now functioning as their Shepherd.
29. As we have seen in this book, the reference to the Lamb is designed to call to mind His substitutionary sacrifice on behalf of all men.

30. His position with respect to the throne is indicated by the linking of the two prepositions avna. me,son (ana meson), which has the nuances of among (Matt. 13:25), within (Mk. 7:31), and between.  ICor. 6:5

31. This is a clear indication that the Lamb is intimately associated with the throne of the Father as He stated previously.  Rev. 3:21

32. In the Old Testament, YHWH is repeatedly called the Shepherd of Israel, who leads His flock (Ps. 68:7), provides guidance (Ps. 23:3), leads his sheep to pasture (Jer. 50:19), takes the flock to water (Ps. 23:2), and protects the young lambs (Isa. 40:11).

33. Just as David formed the frame of reference for the shepherd-king, the Old Testament prophecies indicated that a future Davidic ruler would eventually shepherd Israel and unite the people of God into one flock.  Ezek. 34:23-24

34. At the First Advent, Jesus Christ indicated that His people Israel would eventually be united with another group of sheep that were not recognized to the Jews at that time.  Jn. 10:16

35. What is recorded in this verse is very similar to what is recorded later in this book, and appears to be a brief glimpse of what is recorded more fully in chapter 21.  Rev. 21ff

36. Perhaps there is too much made of the distinctions between Israel, the Church, and the Gentile converts in the eternal scheme of things since it clearly appears that the eternal goal will be to unite all humanity under the Great Shepherd.

37. That is not to say that we do not recognize the distinctions between these groups, but it is clear that many of the Old Testament prophecies that were given to Israel are applied to a much larger group of God’s people that obviously includes Gentiles.

38. The text now moves to the concept of Jesus Christ shepherding believers, a concept that is pregnant with meaning and insight.

39. The actual Greek does not state that He will be their shepherd (although that is implied); it states that He will shepherd them, which is defined by the unusual verb that follows.

40. While the verb o`dhge,w (hodegeo) is used only 4 times in the New Testament, it is used many times in the LXX with respect to God leading His people.  Ex. 13:17, 15:13; Josh. 24:3; Neh. 9:12

41. The term primarily focuses on the act of being a guide, leading someone on the right way or path (the verb is related to o`do,j hodos—way, road, or path) so they arrive safely at their destination.

42. There were proverbial sayings in both Greek and Jewish writings that emphasized the importance of selecting a qualified guide; it is presupposed that one should not choose a blind guide.  Matt. 15:14

43. Again, we see what was promised to Israel applied to Gentile converts from every portion of the globe, as Jesus Christ fulfills the Old Testament prophecies.  Micah 5:2

44. What follows is designed to indicate the place to which the Lamb will lead His people, which is translated in the New America Standard as springs of the water of life.
45. The Greek word order here actually begins with the term life, which is a singular and placed forward for emphasis, while the phrase springs of water is plural and is designed to be symbolic of the life in view.

46. Here we see the eternal fulfillment of what Jesus Christ promised to the woman at the well, as God’s people will now enjoy life in all its fullness forever.  Jn. 4:14

47. While there was a Ph1 thrust to what Jesus Christ told the woman, with water being analagous to Bible doctrine (specifically the doctrine of the gospel), these springs of water related to the Ph3 aspects of life and all that it can be in perfect environment.

48. This is the most fundamental truth of the gospel; each person that simply believes Ph1 is guaranteed a future experience that is truly beyond compare.

49. The last promise has caused some to suggest that there will be tears of sorrow based on our sins and errors in this life; however, the context here more naturally lends itself to tears that come from the source of external pain and suffering.

50. This verse and the parallel in Revelation 21:4 are certainly a fulfillment of what Isaiah prophesied with respect to the abolition of sorrow.  Isa. 25:8

51. In fact, the verb evxalei,fw (exaleipho—wipe) is used five times in the New Testament, and has the nuance of wipe away, destroy, or obliterate; this is a very strong method of saying that all traces of earthly pain, sorrow, regret, and suffering will be completely eliminated by God.

52. This blessed prospect is certainly to be contrasted with the lot of the unrighteous and their eternal status, which is strongly characterized by pain, sorrow, regret, and tears.  Matt. 8:12, 13:42,50, 22:13, 24:51, 25:30
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